
The intangible characteristics of 
the two indigenous traditional 
dwellings in West Kalimantan

Abstract
A house has an important role in our lives. It is built to meet the physical and 

spiritual needs of the occupants. It is also a part of the physical culture, which 
in the traditional context, is a form of expression and closely linked with the 
personality of the community. All parts or features of a house possess valuable 
norms held by the community, and applied in the physical appearance of the 
house. In the traditional sense, the layout of and functions of the rooms in 
a house reflect the values, principles, and norms that are held by a family and 
prevail in their community. The influences of the religious concepts, their beliefs, 
and the community culture are expressed in the physical, architectural form of 
their dwellings. The belief is the benchmark to distinguish the understanding of 
the house elements on these two types of architecture. The rules adhered by the 
Malays are based on the Quran and Al-Hadith. These sources of authority regulate 
the two main aspects of Malay lives, i.e. human relationship with God and human 
relationship with the others. The positive rules to the life of the Dayaks are the 
customary law, customs, and traditional beliefs.
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1. Introduction
Human beings need a house as a 

place for living, growing up, and car-
rying out daily activities. As a place for 
human shelter and living, houses have 
continued to evolve from time to time. 
In the past, primitive people occupied 
caves as dwellings and shelter from 
predators and extreme weather. After 
having experiences in the development 
of dwellings, with the influence of their 
own culture and the increase in knowl-
edge, humans began to control nature 
and start thinking of building houses 
(Lefas, 2009: 19). 

The housing adjustments people 
have made can be seen in the appli-
cation in the traditional houses. They 
link to the local culture, which contains 
special orders for the rooms’ functions. 
All parts or facilities in the home have 
valuable hereditary norms held by the 
community, and applied in the physical 
appearance of the house. In the under-
standing of the traditional community, 
the physical appearance of the dwell-
ing is reflected in the sequence of the 
rooms’ function. The facilities and the 
parts of the house also reflect the val-
ues held by a family as principles and 
norms prevailing in their community.

Generally, the original types of Indo-
nesian houses in the past could be con-
structed with a cognitive understand-
ing of most traditional people (Noble, 
2007: 13). This applies to both con-
structions built on land and floating on 
water. In most Indonesian traditional 
points of view, the dwellings’ construc-
tion could be erected directly on the 
land or on a stage above the ground. 
This makes the vernacular product of 
indigenous ethnic groups in West Kali-
mantan a work of architecture rich with 
meanings, which needs to be explored 
deeply and studied further. The intan-
gible elements are perceived through 
the senses of dwellers (Hosseini et.al.: 
2016: 94). By exploring intangible el-
ements of the traditional houses, the 
meaning in houses as works of archi-
tecture may be found. The purpose of 
this paper is to find the characteristics 
of the intangible elements of the tradi-
tional Malay dwellings and the Dayak 
longhouses in West Kalimantan. 

2. Traditional architecture
Noble (2007: 1-3) defines the word 

“traditional” as referring both to the 
procedures and objects that have be-
come accepted as the norm in society, 
and elements passed from generation 
to generation, usually orally, or some-
times in the form of documents that 
have the knowledge transmitted orally 
and codified in the form of instruc-
tions, and procedures. The concept of 
“traditional dwelling” is usually used 
to describe a simple structure, but of-
ten a complex concept. In traditional 
communities with a good interrela-
tionship and interaction among others, 
the concept of home as a structure is 
less important than that of the variety 
of the activities within the complexity. 
The home is the idea of turning land 
into enclosed spaces and building walls 
to protect personal activities. This idea 
is realized through the artefacts which 
are always being considered and be-
coming one with nature. Every part of 
the house is formed precisely by taking 
into account the local conditions (Ma-
hayuddin et.al., 2017: 1016).

Dwellings are focused on a variety 
of functions, some contained within 
them, others provided within special-
ized nearby buildings. The idea of the 
dwelling persists, expressed in the con-
tinuity of form, plan, structure, and 
its uses (Oliver, 1987: 10). Marcussen 
(2008: 17) mentioned that an evolu-
tionary description of the history of the 
cultural space consisted of three stag-
es or levels in an interrelated process. 
The aspects of cultural history that will 
be looked at are the visual art, the cos-
mology, and the architecture. Pheasant 
(2003: 7) reported that people often 
use expressions which are designed 
for human scales, generally found in 
the classical styles of architecture. The 
implication is that the particular build-
ing (also a dwelling) is aesthetically 
well-proportioned and conveys a cer-
tain sense of precision and harmony.  
The precision and harmony for the 
occupants are intended as measures 
used in the forming of space, which is 
based on the measurement of the parts 
of the human body, and also designed 
to adjust to the physical characteristics 
of occupants.
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3. Methodology
This research used a qualitative 

method in which data were discussed 
for the relevant theories. The research 
was designed by doing an interpreta-
tion of the compilation data, collected 
as a primary and a secondary through-
out several field surveys. The research 
analysis was carried out using selected 
cases of the two indigenous tradition-
al architectures in West Kalimantan: 
Malay and Dayak dwellings. At the be-
ginning, a process of data classification 
was done. The classified data, which is 
the characteristics of the dwellings, will 
be discussed further. A brief descrip-
tion was applied to the clasified data 
to obtain the intangible characteristics 
of those two types of indigenous tradi-
tional architectures. The discussion on 
this research is the extension of the pa-
per on Malay Dwellings that was writ-
ten by the author (2016). The purpose 
of this article is doing a comparison 
between the Malay dwellings and the 
Dayak dwellings, and the findings are 
the result of the intangible character-

istics of both indigenous dwellings in 
West Kalimantan.

Survey sites were in the cities around 
West Kalimantan where the research 
objects of traditional dwellings are still 
in the original conditions and lacking 
considerable alterations. As primary 
data, the observation was conducted 
on the Malay dwellings established in 
the city which was the capital of the 
Malay kingdom in the past. Other 
observations were also conducted on 
Dayaks dwellings, which consisted of 
indigenous longhouses in several vil-
lages across West Kalimantan (Zain, 
2016). Similar to the author (2016), 
from each of these cities, the research-
er chose three types of Malay dwellings 
as research objects. Traditional Dayak 
dwellings, well-known as longhouses, 
were selected as research objects in 
Kapuas Hulu regency. 

According to Güney (2007), typo-
logical thoughts and actions for re-
searchers are needed to recognize and 
discover the basic types and the ability 
to explore objects in complementary 
relationships. Im & Han (2018) stated 
that in a typological strategy, typology 
is a tool for creating form in changing 
paradigms of architectural studies. As 
a tool, this research utilized typology 
methods to seek consistency of logic in 
traditional Malay and Dayak dwellings’ 
identities. The type of research objects 
acts as a principle, which is fundamen-
tal to providing guidance for making 
an assessment of the objects, for con-
trolling various conditions and vari-
ables (Rousseau, 2018). 

All research objects chosen as Dayak 
dwellings were taken from indigenous 
longhouses of the Tamanic sub-ethnic 
group. The type of traditional Malay 
dwellings which were taken as research 
objects consisted of Potong Limas (Li-
mas type), Potong Kawat (Kawat type), 
and Potong Godang (Godang type). 31 
objects of traditional Malay dwellings, 
which were taken as case studies, rep-
resented the type of traditional Malay 
dwellings in 10 cities across West Ka-
limantan. A total of four traditional 
Dayak dwellings as research objects 
represented the Tamanic sub-ethnic 
group across West Kalimantan: the ar-
chitecture of rumah panjang, or long-
house. 

Figure 1. Map of West Kalimantan province 
and locations of the objects space composition 
and building parts.

Figure 2. The floorplan of three types of the 
traditional Malay dwellings in West Kalimantan.
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According to the composition of 
building parts, a fundamental differ-
ence between the Malay dwellings and 
the Dayak longhouse in the number 
of building parts was found. The Ma-
lay dwellings’ composition consists of 
two building parts of the main house 
(rumah induk) and the support house 
or rumah anak (Zain, 2012: 14). Mean-
while, the Dayak longhouses only 
have one large building part (Beynon, 
2013:91).

The main house in the Malay dwell-
ings includes serambi depan (front 
porch), serambi tengah (middle veran-
dah) as guest room, serambi belakang 
(rear verandah) as living room and 
family room and bedrooms (Zain, 
2012: 141), while the kitchen is in the 
support house (Sahabuddin & Gon-
zalez-Longo, 2015:32). By contrast, 
in Dayak longhouses, all activities 
are sheltered in one large space, inte-
grated in the same building (Beynon, 
2013:91). The kitchen, which was in 
the past placed in the Ruai room, by 
the current social evolutions in Dayak 
societies then moved to the back of the 
longhouse (Barret, 2004: 25).

4. Building orientation
The orientation of buildings was 

found in every traditional house in-
volved in this research to be towards 
the river, sun, and path. One of the 
aims of the buildings’ orientation is the 
use of access in front of the house as the 
circulation and an important element 
to facilitate the movement of residents 
to other places (Prasojo, 2017: 198). 
The main orientation of traditional 
houses in West Kalimantan in the past 
was a river. Rivers as a major transpor-
tation route in the past linked villages 
or cities within West Kalimantan (Es-
ariti et.al: 2018). A fundamental differ-
ence was found in two groups of cases 
of this study. In the traditional Malay 
dwellings, the orientation of facades of 
the houses does not consider the riv-
er as the main orientation, but for the 
Malays, the river is understood as the 
element of life support. Rivers, for the 
Malays, as for the other tribes in Kali-
mantan, are the source of life provid-
ing many benefits for survival (Esariti 
et.al: 2018). Therefore, the Malay house 
will be close to the water source (river), 

although the orientation of the house 
may not be close to a riverbank. Con-
versely, the Dayaks built longhouses 
with the river as the main orientation, 
as well as a water source, fertile soil, 
transportation path, wash, bath, and 
even as the toilet (Sangalang and Dar-
josanjoto, 2011; Beynon, 2016), linked 
to the beliefs understood by the Dayak 
people about the forces of nature which 
control the river.

Similar to the orientation of the sun’s 
circulation, the Malays did not make 
this orientation as the main thing that 
had to be fulfilled in their dwellings. 
The opposite occurred in the Dayak 
longhouse, which makes the orien-
tation of the east - west as the prima-
ry basis for the front facade of house. 
The belief in Matari Tumboh (sunrise) 
and Matari Mati (sunset) is linked to 
the philosophy of the human life cy-
cle. Dayaks will refer their behavior to 
the sun; i.e. non-physical and physical 
things. This is reflected on how Dayak 
will face their body towards to the sun-
rise direction when they go to sleep. 
However, for physical things, the river 
becomes the source of orientation with 
adjustment to the orientation of the 
east - west as the primary basis.

The beliefs embraced by the re-
spective indigenous people of West 
Kalimantan distinguishe their basic 
understanding about the orientation 

Figure 3. Room division in Tamanic sub-
ethnic of Dayak traditional longhouse.
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of the front facade of houses on both 
types of architecture. The Malays, who 
embraced Islam as their religion, are 
banned from worshipping the pres-
ence of elements or creatures exces-
sively (A GhaffarianHoseini, 2014: 
163). According to Islamic teachings, 
everything created by God is good and 
can be used as fully as possible for the 
good of mankind. So, if there are great 
benefits of God’s creation which could 
be obtained, the Malays would use and 
exploit it with no doubt. This attitude is 
based on Islamic teaching that the Ma-
lays have a habit of always being thank-
ful for what they receive and should not 
be prejudiced against God’s creation or 
sustenance received from God.

Different conditions happened to 
the Dayak longhouse orientation due 
to the the traditional beliefs that they 
carried from the past and some of the 
Dayak people still maintain until to-
day. However, the implementation of 
the rules of traditional belief began to 
experience a friction in which some 
of the inhabitants of the Dayak com-
munity no longer considered the river 
as the main orientation of longhouses 
and changed it by following the path as 
a new orientation of the front facades 
of their longhouses.

5. Basic norms in implementing the 
customs and traditions

Positive orders obeyed by the Malays 
are found in the Quran and Al-Hadith 
as guidelines in running their life on 
this world (Jalil, 2014: 17). These guide-
lines regulate the two aspects of the life 
of Malays; i.e. the human relationship 
with God (hablumminallah) and man’s 
relationship with man (hablumminan-
nas), while the rules controlling the life 
of the Dayak people are the customary 
laws, traditional customs, and beliefs 
(adat keyakinan). These guidelines are 
hereditary laws from the ancestors of 
the Dayaks and generally understood 
and executed in the form of oral cul-
ture in their communities. A person 
with the ability to understand all the 
traditional customs is selected from 
among the community members and 
he will be appointed as Tumenggung 
(Alcorn and Royo, 2000).

The similarity of views between Ma-
lays and Dayaks about the norms in 

Table 1. Comparison of functions in the rooms 
sequence  of the Indigenous Traditional Dwellings in 
West Kalimantan.
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their lives is that the religious beliefs 
could not be separated from their daily 
lives. Religious beliefs are manifested 
in the creation of building forms and 
elements that support the space inside 
the dwellings. The implementation of 
the concept of Habluminannas in the 
lives of Malays is embodied in the form 
of customary rules, while the concept 
of Habluminallah in its implementa-
tion refers to the written rules in the 
Qur’an and al-Hadith (Samra, 2017: 
5). The same conditions are also found 
in the life of the Dayak people, divided 
into the form of norms that they have 
as the unwritten norms and delivered 
as hereditary from the ancestors, both 
customary law and customs of the tra-
ditional beliefs (Alqadrie, 1990; Helli-
well, 1990: 134; Thomson, 2000; Pebri-
ano, 2006). 

According Soenarpo et.al. (1986: 
41-42), both the Malays and Dayaks 
as traditional societies in West Ka-
limantan still believe that in human 
lives, there are certain places outside 
the dimension of their life which are 
also inhabited and controlled by kinds 
of spiritual beings (Alcorn and Royo, 
2000). Therefore, in several locations 
in West Kalimantan, it is still common 
for the Malay people to maintain the 
traditional rituals from their ancestors, 
while these rituals are quite contrary to 
the teaching of Islam. However, they 
contend that this is only customary 
and is separated from the behavior of 
worshipping these spirits. According to 
Thomson (2000), the ceremonies were 
created because the Malays, who live 
alongside the Dayak people, also share 
many features of the Dayak worldview 
and also maintain traditional ceremo-
nies by using concepts which seem 
similar to the Dayaks for the activities 
that relate to their lives.

6. Meanings
The traditional interest in a dwell-

ing emphasizes the local wisdom used 
to create the architectural designs that 
are attached to both buildings (Rach-
mawati and Mappajaya, 2012). In ad-
dition, as previously mentioned, the 
ornaments, colors, models, and the 
meanings applied to the building are 
considered as strongly reflecting the 
desire to accentuate the identity of each 

community. Observers will be able to 
identify the architectural image of Ma-
lay dwellings, owned by Muslims, with 
the Dayak longhouses through the ar-
chitectural image of buildings which 
are owned by a group of Dayak people 
who live together with a strong guid-
ance of the customary rules.

Islamic values become the main 
sources which are highly featured by 
the Malays in the architecture of their 
houses (Samra, 2017: 5). The Malays 
always linked the problems of life in 
the world with the teaching of Islam is 
purposely According Soenarpo et.al. 
(1986: 43), For the Malays who obedi-
ently implement Islam, the basis of the 
religion is most dominant in every as-
pect of their lives. The same condition 
is also carried by the Dayaks. But the 
difference is that they receive knowl-
edge about all the customary rules, get-
ting the information passed on from 
generation to generation by their an-
cestors.

Another important finding is that 
the Malays also linked the section 
components of a house consisting of 
bottom, middle, and upper parts with 
the concept of phases hierarchy in the 
practice of their religion, namely Iman 
(faith), Islam, and Ihsan (good deeds). 
The three concepts in this hierarchy 
are seen as a process in the phase of 
attainment of perfection desired by all 
Muslims: Iman as a foundation, Islam 
as a body section, and Ihsan as deeds. 
This is the concept of Muslims as the 
journey toward goodness in the world 
(dunia) and the hereafter (akhirat). 
Iman as the foundation includes the six 
basic things that should be recognized 
by people proclaiming to be Muslims; 
Islam as a body section contains the 
five points of doctrine that must be 
implemented by Muslims, while Ih-
san as a roof cover, has a meaning as 
a behavior that should characterize the 
Muslims by always remembering it (as 
the behaviour of his/her good deeds 
through the memory in the brain), so 
that they are able to establish or en-
hance the previous two concepts to be 
carried out well.

So here, the faith is acting as a foun-
dation for a Muslim (Malay) in living 
life on earth. The dwelling’s architecture 
is described by the number of wooden 
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poles as the foundation that holds the 
whole load of the house construction. 
According to the teaching of Islam, 
which they believe, Iman is the founda-
tion (base) that enables them to carry 
out the other religious orders. Muslims 
have orders to shahadah (confession of 
faith), sholat (prayers), puasa (fasting), 
zakat (charity), and hajj. Some of the 
implementation of the five basic teach-
ings of Islam is generally conducted in 
their respective houses. This condition 
is the main reason why the Malays al-
ways keep the room clean at the main 
house because a house is a perfect place 
to carry out the five basic teachings of 
Islam. The next phase is the effort to 
achieve the level of Ihsan to strength-
en the foundation and body that have 
been formed. It also means that Ihsan 
shades and keeps the Islamic faith for 
all of the inhabitants in the house (the 
Malay) to always be alive and continue 
to increase by always running the reli-
gious orders in daily life.

A similar understanding, with a 
different concept, is also found in the 
architecture of the Dayak longhous-
es. The macrocosmos understanding 
that overshadows their lives on earth 
is also manifested by the division of 
the house into three parts, namely the 
underworld, the middle world, and 
the upper world. This understanding, 
if compared with the concepts used in 
Malay dwellings, also showed relative-
ly similar meanings. The underworld 
inhabited by the spirits of ancestors 
or the power of nature as a principle 
of belief (Iman in Malay terminology) 
of the Dayak to the powers that govern 
the universe (the macrocosm concept) 
is similarly found in the Malay as the 
understanding through one of the six 
aspects of Iman. In this case, both the 
Malays and Dayaks are equally con-
vinced that there are a powerful ‘crea-
ture(s)’ regulating and controlling the 
universe. 

Findings also rest on the under-
standing of the middle world as a place 
inhabited by humans to perform daily 
activities. For the Dayaks, this section 
serves as a place where the humans 
conduct various activities in life and 
on the other hand also serves as a place 
for conducting traditional ceremonies. 
This traditional ceremony is a medium 

to ask for permission or an expression 
of gratitude to the owners of great forc-
es in nature (Alcorn and Royo, 2000). 
This is the same concept found in the 
Malay dwellings. The difference is that 
in the Malay dwellings, the entire space 
in the main house is the place to prac-
tice their religion (A GhaffarianHosei-
ni et al., 2014: 157–170 ) while in the 
Dayak longhouse, because of their life 
as a community, the implementation 
of the ceremonies is applied in certain 
sections of the community space. 

As mentioned previously, in the 
Dayak longhouses, a concept of dun-
ia atas (beyond world) in is found as 
a symbol of God’s world. The upper 
world, which is bridged by the sadau 
room, is the location which becomes 
the perfect point to deliver a request 
to the Lord, who stays in heaven. The 
concept is still believed today where 
they usually put the offerings in one of 
the poles under the roof. This under-
standing seems to be different from the 
concept of Ihsan shown in the Malay 
dwellings, but the influence of the cul-
ture from the past could be found on 
the Malay dwellings. According Soe-
narpo et.al (1986), the traditional Ma-
lay societies in the past were still put-
ting some offerings hanging on the tip 
of the main pillar (tiang seri) at the first 
time when the house was erected and 
the placement of poles on the roof top 
is still found as a symbol of tolak bala to 
avoid the catastrophes and misfortunes 
coming to the occupants of house.

The animist beliefs became the ba-
sic understanding of the Dayak people 
in all aspects of life, including homes, 
where the conditions already existed 
in the past life of the Dayak commu-
nity, so that the Dayaks generally un-
derstand it as a part of their belief. This 
concept, as belief, is still carried out 
by some indigenous Dayak people as 
a part of the essential customary plan 
for their lives. The different conditions 
in understanding happen in the Malay, 
who basically always linked all aspects 
of life to the Islamic teachings that they 
follow as the basic rules in life. Accord-
ing to Sudarto, an expert who works 
in a government office, the habit of 
linking the concept of Malay Islamic 
teachings in daily life is a part of what 
is designed to beautify their lives. Thus, 
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the dwellings as artifacts are usually 
created with aims by following the en-
vironmental conditions (Ibrahim et al., 
2015: 99) but then they are shaped with 
the concept of Islamic religion so that 
Malay people will always remember 
their identity as Muslims.

In the Dayak longhouse, the mass 
composition of the upper part looks 
more dominating compared to the 
middle part. A different condition was 
found on the Malay dwellings, where 
the middle and upper part are only 
found to be slightly different in the 
mass composition and are not as dom-
inating as the overall appearance of the 
front facade. For the Malays, the top is 
a place for women, which is very pro-
tected to honor their activities, but the 
most important part is in the middle 
part as the place for daily activity (Sam-
ra, 2017: 4), whereas in the top of the 
Dayak longhouse, which is called the 
sadau, is the room to hang the offerings 
to Jubata (Gods), considered as the li-
aison space to communicate with the 
world above (Helliwell, 1990). The un-
derstanding of cosmology for the con-
ical shape of the roof facing toward the 
sky, for both the Malays and Dayaks, 
has the same meaning that all activities 
undertaken inside the house (in the 
middle part) will be sent directly to the 
heaven where God resides. Manifesta-
tion of activity for the intended mean-
ings in the respective communities is 
found to be different. Malay activity is 
characterized by reciting the prayers, 
reading the Qur’an and other religious 
activities, whereas for the Dayak it is by 
conducting the customary ceremonies 
that give offerings (sesaji) hung on the 
structures under the roof.

7. Terms of privacy
The privacy in the Malay dwellings 

has the hierarchy levels (Rahim, 2014: 
540) started from the semi-public 
space that is represented by the seram-
bi rooms in the front and middle, then 
semi-private space that is represented 
by the rear verandah, and the last is 
the private space that is represented 
by the bedroom (Razali & Talib, 2013). 
Meanwhile, the privacy in the Dayak 
longhouses has the hierarchy levels 
started from the public space repre-
sented by the Takso Seleper room, then 

semi-public space represented by the 
Takso Tandanan room, and the Tindo-
an room serving as a private space for 
sleeping and family gatherings.

Malay dwellings are designed as a 
single house inhabited only by one 
family, and any other family usually 
consists of the daughter of the owners 
with her partner, whereas the Dayak 
longhouse is designed as a dwelling 
house with lots of biliks and inhabited 
by many families (Barret, 2004: 25). 
Each chamber is also typically inhab-
ited by more than one family, which is 
the daughter of the owner of the bilik 
with her partner.

The concept of a bilik in the Dayak 
longhouse is similar to a house in the 
Malay dwellings, i.e. as a place to cover 
the family activities from observation 
of the outsiders. The “inside house” for 
the Dayaks is in the bilik, while for the 
Malays is in the rear serambi and bed-
room. On the other hand, we can see 
that the current composition of room 
division in bilik is similar to the “inside 
house” of Malay dwellings. Therefore, 
privacy in the Dayak longhouse is the 
individual activity of family members 
in the conditions of a family atmo-
sphere carried out in the bilik, while in 
the Malay dwellings, privacy is empha-
sized as a private atmosphere for fami-
ly activities located on the rear serambi 
and bedroom (Helliwell, 1990: 168-
169). Although in the Malay dwellings, 
serambi on the front and middle is 
also a part of the house, the divisions 
of semi-private and private space from 

Figure 4. The influence of the placement of tiang seri as head of 
family provides supervision to the activities and worship of family 
members.
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the public spaces were found inside of 
the residences (Rahim, 2014). There 
were different conditions found in the 
Dayak longhouse, namely, the divi-
sion of the space made between public 
space and semi-public and the private 
spaces inside the bilik. Both parts of 
the house, either in Malay and Dayak 
dwellings, have limited access for oth-
ers in “the inside house.”

Physical barriers that surround the 
space and also limit human access to 
the spaces cause the similarities and 
differences in the terms of privacy 
found in each of these traditional hous-
es of West Kalimantan. The similarity 
concept of privacy is found to limit the 
public and private space with massive 
walls, both in the Malay dwellings and 
the Dayak longhouses. In addition, 
there is a different concept in under-
standing the terms of space division 
and room characteristics of semi-pri-
vate rooms in the Malay dwellings 
from a semi-public space in the Dayak 
longhouses. Semi-public spaces in the 
Dayak longhouses are bounded physi-
cally by a row of poles. The space is said 
to be semi-public because it is used 
specifically for the ceremonial activi-
ties and the meeting rooms of villagers 
or residents of the longhouse. Except 
for such purposes, the longhouse oc-
cupants rarely use it. Guests and the 
longhouse occupants use Seleper Tak-
so rooms as the place to interact. The 
conditions of space utilization are the 
same conditions as found in the middle 
serambi of the Malay dwellings, which 
is also rarely used for daily activities 
except to receive the formal guests or 
to conduct the customary ceremo-
ny. On the other hand, semi-private 
rooms in the Malay house are bounded 
by massive walls with openings using a 

curtain or a door (Rahim, 2014: 542). 
The space is said to be a semi-private 
because it is only for family members, 
especially the mothers and daughters, 
and male guests are not allowed to en-
ter. (Rahim, 2014: 541). 

The explanation above gives an over-
view why the Malay divide the private 
space into two parts, while the Dayak 
divide the public space into two parts. 
The Malay dwellings require a private 
room for the family members, while in 
the Dayak longhouse, as the commu-
nity buildings, the privacy in public 
space is required to conduct customary 
ceremonies or meetings needed by the 
occupants (Helliwell, 1990: 177).

8. Conclusion
The intangible characteristic of ele-

ments on the traditional Malay dwell-
ings and the Dayak longhouses in West 
Kalimantan:

a)Orientation to the river 
The main orientation of traditional 

houses in West Kalimantan in the past 
was the river. In the traditional Malay 
house, the front facade of the house 
does not use the river as the main ori-
entation, but the Malays consider the 
river as life support. In the Dayak long-
house, besides their life, the river is 
also the central orientation associated 
with the belief of the Dayak people to-
wards the forces of nature controlling 
the River;

b)Orientation to the circulation of 
the sun 

The Malay dwellings did not use this 
as the main element, but the opposite 
condition occurred in the Dayak long-
house, which makes the east - west cir-
culation of the sun as the main criteri-
on for the orientation of the house. For 
the Dayaks, the rotation of sun is also 
as the cycle of human life.

c)Terms of privacy
The concepts of bilik in the long-

house as a dwelling is the same as in 
the Malay houses. The family priva-
cy in the Dayak longhouse resides in 
a private environment of biliks, while 
the private area for the occupants of 
the house is located on the rear ser-
ambi and bedroom. The different un-
derstanding of space is also found in 
the segregation of semi-private rooms 
of the Malay houses and semi-public 

Figure 5. Spatial division in longhouse by the influences of nature 
and activities.
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areas of the Dayak longhouses. But in 
common interpretation, both spaces 
are the transition area of a special pur-
pose for guests who will be allowed to 
enter the personal space.

d)Main pole 
The existence of seri poles in the 

traditional Malay dwellings and the 
pemun pole in the Dayak longhouse is 
a center of all rooms of the respective 
houses and acts as “the source of life.” 
These poles are the symbols of nodes 
for the activities which are undertaken 
by the occupants inside the house.

The local culture and the religion 
(belief) influences the traditional Ma-
lay and the Dayak dwellings in West 
Kalimantan, as follows:

•The inherent beliefs are bench-
marks to distinguish the understand-
ing of house elements in these two 
types of architecture. The Malays, who 
embraced Islam, strictly prohibited 
worshipping the elements of the house. 
Different things happen on many ele-
ments of Dayak longhouses made or 
installed, associated with traditional 
beliefs held in the past and some of 
which still exist today. But both types 
of architecture are equally attached to 
the beliefs, values, or cultural symbols 
on architectural concepts of the respec-
tive houses.

•The positive orders which are 
obeyed by the Malays are the Qur’an 
and Al-Hadith as the guidelines in 
daily life. This guide regulates the two 
most important aspects of lives of the 
Malays, i.e. the human relationship 
with God and human relationship with 
others, while the positive rules that 
control the life of the Dayaks are the 
customary law, customs and tradition-
al beliefs. Like the Malays, the three 
guidelines that govern the lives of the 
Dayak people help in their dealings 
with the great power that affects peo-
ple’s lives through the guidance of tra-
ditional beliefs, and also the relation-
ship between human beings and others 
through the guide of customary law 
and customs. These orders are applied 
in creating the spaces and forms in the 
respective of examples of residential 
architecture;

•Islamic values become the main 
feature highlighted by the Malays in 
the architectural elements of their 

house. They always linked the prob-
lems in the world with the teachings of 
Islam. For the Malays, Islam as the ba-
sis of all aspects of daily activities is the 
most dominant. Islamic sharia law is 
strong enough to guide daily behavior. 
Whatever the problem of life, it always 
returned to the matter of religion. Con-
versely, the system of knowledge for in-
digenous Dayak people is based on the 
customary information obtained from 
their ancestors as the main feature to 
be presented on the longhouse.
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